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A Study of the Political Economy of 
Feudalism in Sindh 

Themrise Khan 
Feudalism is a term that is rarely used to describe any situation in the 
western world today. When the use of the term does arise, it is mostly in the 
context of the agrarian system of mediaeval Europe. However, there are 
countries in the developing world where this term is still used to describe 
certain prevailing social conditions. Pakistan is one such country. 

It has been established by several authors both western and South 
Asian, that feudalism as an agrarian system no longer exists. In recent years, 
this term has resurfaced in Pakistan, most notably in Sindh province, which 
is predominantly agrarian. Landlords have been part of the rural culture of 
Sindh for many generations, leading to a long established network of 
patronage in the province. This network has been described as 'feudal' for 
many decades, with the landlord taking centre stage as a ruthless and 
exploitative individual, who has created a culture of control over rural 
peasants and farmers. In the current unstable political and economic climate 
of Pakistan, Sindh holds a very precarious position. It finds itself at the 
forefront of centre-provincial conflict and has been the target of ethnic and 
nationalistic unrest for well over a decade now. This has done much to 
damage its economy. 

This scenario has given rise to what can be termed a debate over 
the issue of feudalism between various sections of society in Sindh. On the 
surface, the crux of the debate focuses on whether or not feudalism still 
exists in Sindh and is the cause of numerous problems in the province. 
However, upon closer inspection, what seems to be emerging are various 
connotations of the term being used in different contexts by different people, 
rather than a decision as to its existence. Such multiple usage has created 
confusion about what the term actually refers to in contemporary Sindhi 
society, since it now conjures up much more than the image of an 
exploitative and ruthless rural landlord. Embroiled 

1. Hamza Alvai, Mubarak Ali, Rodney hiltonetc. 



152                                                   Pakistan Perspectives 

within this debate are politicians, academics, social workers, the media and the so-
called feudals themselves. This has led to a deepening friction between the rural and 
urban sectors of the province, taking the term into the realm of not just economic, 
but moral and political concerns as well. 

As a result, the term 'feudal' seems to have become one of abuse rather 
than a descriptive label for a particular section of society. This raises a number of 
questions. If the 'feudal' landlord has been such a staple figure in Sindhi society for 
generations and is the major contributor to the country's agricultural economy, why 
has this debate arisen in the first place? Is it simply a matter of discourse, or are there 
deeper and more pertinent issues hidden behind the use of the term? If so, what are 
those issues? Is the term 'feudalism' then being used to distance oneself from the 
responsibility of the prevailing political structures at hand, or is it really the cause of 
a decaying provincial economy? 

This study will firstly attempt to understand how the terms 'feudalism' is 
being used in Sindh by various sections of society and the resonance behind it's use. 
It will then attempt to re-examine the issue of feudalism by analyzing the various 
issues lurking behind this usage and contrasting them with existing power structures 
in order to understand the prevailing attitudes m Sindh. 

Methodology 
This study has been approached primarily from the perspective of discourse, 
rather than theory. What little has been written on the topic of feudalism in 
Pakistan, and Sindh in particular, has been from a historical perspective 
dating back to the days of British colonial rule. Since the dissertation 
approaches the issue from a contemporary perspective, the research has 
mainly targeted primary sources by relying on semi-structured personal 
interviews. In order to be able to understand the term on a broad ranging 
scale, the selection of interviewees was based on a cross-section of the 
various social sectors of the province. They included academics, politicians, 
social workers, Sindhi intelligentsia, large and mid-scale landowners, 
farmers, agriculturists and human rights activists2. These interviews were 
carried out between March and April 2000 in London, Karachi and interior 
Sindh3. 

The interviewees were selected out of an initial sample and were based 
according to their availability during the stipulated time frame of the field 
research. 
These interviews were conducted in English, Urdu and Sindhi, therefore it has 
not been possible to reproduce the transcriptions, as it would require 
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The interviewees were approached with the question, 'what is the 
definition of feudalism and does it affect the current socio-economic and political 
situation in Sindh?' This question was then allowed to lead into a discussion from 
which a number of issues emerged highlighting the reasons for the specific use of 
the term in different contexts. These issues were then analyzed with the help of 
background research m order to come up with reasons behind the use of the term, 
by various sections of society. 

Theoretical framework 
The hand-mill gives you society with the feudal lord, the steam-mill 

society with the industrial capitalist. Marx, 1847 

Feudalism has different meanings for different people in different contexts. 
Marxist discourse would see it as the process of historical development 
within the modes of production. Sociology would view the term as a way of 
looking at social relations in the context of mediaeval European history4. 
Among others, feudalism has been defined as a system of land holding used 
primarily for agricultural purposes. Scholar Kari Kautsky in his Marxist 
study of capitalism and agriculture in Russia, wrote that 'Marx's capitalist 
mode of production leaves agriculture fairly undisturbed focussing on towns 
and in industry' (1988).6 In later years, Kautsky, who began his analysis 
with a presumption of a general tendency of capitalist development to 
dissolve and eliminate the peasantry, found himself explaining the opposite, 

multiple translations. The transcriptions are available with the author for consultation 
if necessary. 
In Rodney Hilton, Class Conflict and the Crises of Feudalism Essays in Medieval 
Social History (UK: Veso Press, 1985). 4   This paper is not concerned with the 
various theoretical discourses surrounding feudalism on which a lot has been written. 
Rather it is concerned with how people in Pakistan are using the term, which may 
not necessarily conform to the theoretical literature, Marxist or otherwise. The 
purpose of this section is simply to highlight the existing theoretical positions of 
selected authors in order to set the pace of the study. Ken Mornson, Marx, Durkhiem, 
Weber, Formation of Modern Social Thought (London: Sage Publication, 1995). 
Marx sets out four different stages of land ownership: tribal, ancient, feudal and 
capitalist modes of production, ibid. 
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namely why the peasantry may persist within the general framework of 
capitalism. 

On the other hand, sociologists such as Jack Goody and Max Gluckman 
who have studied feudalism in the African context maintain that '...lords were not 
landlords. They sat above the production process using political power to skim off 
a surplus produced - fairly independently - by those below them'.8 Similarly, 
others such as Donham assume that the nature of basic inequalities - the social 
relations of production - define the type to which any society belongs.9 

In the context of Pakistan, the debate surrounding feudalism has 
taken two distinct forms. One is in terms of agrarian and thus economic 
relations and another as an obstacle to institutional reform within the 
country. South Asian scholars such as Hamza Alavi have tended to follow 
the former line of argument whereby the historic development of society is 
economic in nature. He maintains that it is misleading to make a sharp 
distinction between 'feudal' landlords and capitalist farmers.10 In the 
former, the producer has direct control over the means of production, 
whereas in the latter, the producer is separated from the means of 
production. Alavi very clearly shifts his analysis from the 'feudal mode of 
production' to the 'capital mode of production' after the colonial 
transformation of the Indian subcontinent in 1857, when the locus of power 
was shifted from the landlord to the colonial state and landlords were turned 
into landowners. It was now the peasantry who pursued the landowners for 
access to land to cultivate as sharecroppers.12 After the creation of Pakistan 
in 1947, capitalist discourse came into full play as the government sought to 
mechanize agriculture and redistribute land through successive land reforms 
from the 1950s onwards. According to Alavi, this was when the final shift 
from feudalism to capitalism took 

Alavi and Harris (eds.). Sociology of Developing Societies - South Asia (New 
York: Macmillan Press, 1989). Also see Theodor Shanin (ed.), Peasants and 
Peasant Societies, 2" edition (London: Penguin Books, 1988). 

Donald Donham & Wendy James (eds.), The Southern Marches of Imperial 
Ethiopia Essays in History and Social Anthropology (UK: Cambridge University 

Press, 1986). 9   Ibid. 
Hamza Alavi, 'Rural Bases of Political Power in South Asia', Journal of 

Contemporary in Asia, 4:4 (1974), pp. 413-22. "  Hamza Alavi, 'Structure of 
Colonial Parameters', Economic and Political 

Weekly, Annual Number, March 1981, pp. 475-86. 12 
Alavi and Harris (eds.), op.cit. 
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place, thus resting the theoretical parameters of the issue within a Marxist capitalist 
perspective . 

Sindh: an overview 
Traditionally, Sindh was a province that the Hindus governed, the British 

ruled and the feudals owned. Mushtaq-ur-Rehman, 1993 

Sindh province occupies 17.7% of Pakistan's land area, ranking third among 
the four provinces. It is bordered by Punjab province in the north, 
Balochistan province in the west and India on the east. Sindh is home to one 
of the world's oldest civilizations, the Indus Valley civilization which dates 
back to 3000 BC.15 Originally part of the pre-Aryan Hindu empire, the 
conquest of Sindh by the Arabs in 711 AD heralded the beginning of 
Muslim rule. Sindh's sovereign political status continued to fluctuate 
between periods of relative autonomy and subjugation to neighbouring 
powers, until its incorporation into the Muhgal empire in the 1600s. It then 
became an independent kingdom under the rule of the Kalhoras in 1701 and 
later the Talpurs.'6 It was annexed as part of the British empire in 1843 after 
a bitter struggle with the Talpur rulers. Sindh was then divided into three 
'collectorates' for administrative purposes, with headquarters in Karachi, 
Hyderabad and Shikarpur cities.17 Sindh was governed as part of the 
Bombay Presidency until 1936, becoming one of the constituents of the 
newly emergent state of Pakistan in 1947.'8 

Geographically, Sindh is divided into three climatic regions. Lower 
Sindh, comprising of the Indus River Delta and Middle and Upper Sindh, 
which support a harsh and dry climate. These regions and the lifeline of the 
province, the River Indus, dictate agriculture, the dominant economic 
activity. Sixty percent of land in Sindh is arable and supports the cultivation 
of rice, cotton, millets, wheat, sugarcane, pulses and bananas, mostly 
cultivated by large and small landowners for 

Once again, it is important to state that our analysis here is concerned with 
current perspectives in Pakistan, rather than with the theoretical debate based on 
Marxist or socialist literature. 
Mushtaq-ur-Rehman, Land and Life in Sindh, Pakistan (Lahore: Ferozsons, 
1993). 

Sohail Zaheer Lari, A History of Sindh (Karachi: Oxford University Press, 1996). 
1(1  Ibid. 

David Cheesman, Landlord Power and Rural Independence in Colonial Sindh 
1865-1901 (London: Curzon Press, 1997). Discussion with Harris Gazdar, 
London, August 2000. 
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commercial purposes. Fifty percent of the country's industry is located in the 
major cities of Karachi, Hyderabad and Sukkur.20 

According to the 1998 census, Sindh has a population of almost 30 
million, approximately 50% of whom reside in rural areas and is the fastest 
growing province in the country. Threats of massive urbanization loom 
over the province as people from rural areas all over the country choose the 
economic hub of Karachi to migrate for employment. Sindh is also the 
region with the greatest degree of cultural and religious diversity. Its 
peoples range from Balochis, Punjabis, Pathans and 'mohajirs' or emigrant 
Muslims from India, to minority groups, most notably Hindus, Christians 
and Zoroastrians. This has created the backdrop for nationalistic and 
separatist tendencies forming amongst the native Sindhis, sparking a wave 
of ethnic unrest from the early 1980s onwards, gripping Sindh and Karachi 
in an unending political war both internally and with the federal 
government. Politically, Sindh is dominated by the Pakistan Peoples Party 
(PPP) of late Zulfikar Alt Bhutto and, more recently, by Muttahida Quami 
Movement (MQM) of the Urdu-speaking mohajir community. An 
excessively large number of smaller parties dot the landscape, making 
Sindh volatile territory for political ambitions. 

Historical origins 
It is not possible to talk of a capitalist society when political 

power is still in the hands of a feudal aristocracy. Rodney Hilton, 
1990 

The origins of traditional feudalism date back to ninth century Europe. 
Other societies such as Japan, Egypt and China have also been described as 
'feudal' in light of the western experience. These societies were associated 
with the exploitation of the lower peasantry by the aristocratic nobility. The 
former was the serf, the 'unfree' peasant bound by honour and duty to 
forever serve his master, and the latter the fief (from the French beneficium 
or benefit), master of all.21 In feudal society, exploitation was open. The 
economic and social crisis of the 14th and 15"' centuries and subsequent 
replacement of tenurial with cash links with the rise of merchantilism in new 
towns during the 18th century, led to a major change in the relationship 
between lords and peasants and the ultimate 

19 Mushtaq-ur-Rehman, op.cit. 
20   Ibid. 
21  Marc Baloch, Feudal Society, Vols 1&2 (Chicago: University of Chicago 

Press, 1961). 
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demise of 'feudalism'. Marx threw interesting light on this demise by arguing that 
'commerce does not by itself transform feudal society...it was rather the inherent 
contradictions within the society than the impact upon it of commerce which were 
the prime causes of the demise'.23 This refers to the change in social relations that 
took place as urban centers became less and less dependant on rural areas, thus 
allowing the peasants to free themselves from the legal bonds tying them to their 
lords and breaking down the systems of traditional political authority.24 

Tracing the agrarian history of South Asia, writers such as Irfan 
Habib have chosen to highlight the rule of the Mughal emperors . In 1647, 
the ruling class comprised of the emperor and 8,000 mansabdars or nobles 
who were given jagirs or large tracts of land as payment for looking after 
troops, from which they collected revenue for the state. Alongside these 
jagirdars as they were called, was another level of assignees the zamindars. 
These were mostly tribal chieftains who were also responsible for collecting 
revenue for the emperor. As the Mughal empire began to weaken in the 
early 1700s, these jagirdars and zamindars took over de facto possession of 
the land.26 

With the advent of British colonial expansion in the mid eighteenth 
century, major changes in institutional law were made, which granted the 
jagirdars and zamindars legal property rights over ownership of lands, 
provided the collection of revenue continued to be handed over to the new 
British rulers.27 After Sindh's annexation to the British empire in 1843, the 
British granted ownership of large land tracts to the local nobility and other 
individuals asjagir lands (in line with the patterns set by Mughal traditions), 
as long as they provided some sort of service to them. These landowners 
thus became the 'feudal' landlords of Sindh.' 

2'  Rodney Hilton, op.cit. 
23   Ibid. Ken Morrison, 
op.cit. 

See Irfan Habib, The Agrarian System of Mughal India, (London: Asia 
Publicationg House, 1963). 

~6  S Akbar Zaidi, Issues in Pakistan Economy (Karachi: Oxford University Press, 
1999). Also see Hamida Khuhro, The Making of Modern Sindh, British Policy 
and Social Change in the Nineteenth Century (Karachi: Oxford University 
Press, 1999). 

S Akbar Zaidi, ibid. Cheesman points out that jagirdars and zamindars were often 
the same people, but the former had a higher status than the latter and often charged 
taxes from the zamindar. See David Cheesman, Landlord Power and Rural 
Indebtedness in Colonial Sindh 1865-1901 (London: Curzon Press, 1997). 8  David 
Cheesman, ibid. 
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In an effort to increase agricultural production for greater support to Britain's home 
industry, peasants were also provided land as occupancy tenants for self-cultivation. 
With official proprietary rights awarded to them in 1912, the number of landlords in 
Sindh increased dramatically. With this increase, the feudal mode of production was 
replaced with capitalist forms of production in many areas of Sindh after 1947.29 

After partition, the jagirdar no longer exists. The current landlords of 
Sindh are known as 'waderas'. This is a term that is derived from the Sindhi word 
'wado' or elder. Alternatively, the term 'za.mind.ar ', or owner of land, is also used to 
describe them. It is towards these waderas or zamindars, that the debate on 
'feudalism' is directed. 

The community 
As mentioned earlier, the term feudalism is being used by a number of 
social groups in the province who interpret the term according to their own 
experiences, often leading to divisions within each group. These groups can 
be categorized as follows: 

Academics and intellectuals: Most intellectuals feel that feudalism no longer 
exists in Pakistan today. Architect and social planner, Arif Hassan, sheds 
interesting light on the issue by pointing out that 'the functions that feudals 
used to perform have been taken over by others such as transporters, 
fertilizer and pesticide agencies, financiers and market contractors... cash 
links have transformed tenurial links and the landlord can no longer control 
his tenants" . Researcher Asad Sayeed challenges this view by maintaining 
that 'despite this change in activity, the political nexus has remained the 
same and those who are called 'waderas' provide a function within this nexus 
such as acting as the go-between for administration and villagers'31. Those 
such as Hamza Alavi and Sindhi writer Ibrahim Joyo believe that feudalism 
was a term imposed by the colonial rulers and does not accurately reflect the 
current economic and social status of rural Sindh. The former goes on to 
argue that although the balance of power is still tilted towards the landlord 
class, they are only one of the many powerful groups dominating the 
scenario32. 
On the other hand, those such as writer and political commentator Tariq Ali 
and academic Aijaz Quereshi believe that 

29   ii 
•
; 
I
b
i
d
. 

Interview, Karachi, April 2000. 
31   Ibid. 
32   Ibid. 
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feudalism does exist in Pakistan today and that the current state of the province 
attests to this. The latter claims: 'today the zamindar is the controller and the hari 
(farmer) is under him... Benazir Bhutto and Nawaz Shanf have (also) created a new 
feudal class in the bureaucracy and have legalized the activities of the landlord class.'  
Tariq Ali maintains: 'the control of law and order has shifted (from the state) and the 
failure of the state has sustained feudal culture in Pakistan.' 

Landlords and politicians: Landlords in Sindh, both large and small 
strongly believe that they have been unfairly targeted by the above who they 
call 'urban intellectuals'. They claim that these are people who live in cities 
and have never really been able to understand the issues of the rural areas 
and are looking for a scapegoat on which to put the problems created by an 
apathetic state. Historian and politician Hamida Khuhro who also belongs to 
one of Sindh's eminent landowning families, feels the word 'feudal' has been 
sorely misinterpreted and does not apply to Pakistan since the set up of land 
relations are very different to that of the West. She objects to the use of the 
term 'feudal system' as being tied to the land, as in her view this is not the 
case in Sindh . Landlords such as Zulfiqar Ali Jamote and Shahnawaz 
Junejo, also strongly object to themselves been referred to as 'feudals' and 
see this is being contrary to what their actual purpose is, that of being 
agricultural producers and hereditary landowners in their village36. 

Rais Ali Ahmad Nizamani, a landlord in district Hala, subtly points 
out that 'there are various lobbies in society each of whom have their own 
motives.. .when one lobby cannot solve a problem, they blame it on another 
lobby group...such has been the fate of landlords in Sindh against the urban 
population'37 

Civil society: This group includes human rights and political activists, 
development practitioners and the media. Within them, human rights lawyer 
Yousuf Laghari and political activist Mir Amanullah Talpur (also a 
landowner), claim that there are only a handful of the real 'feudals' left, and 
to now equate any landowner with a feudal is not correct. The source of 
Sindh's livelihood depends on these landowners, who are now prey to 

33  Interview, Hyderabad, April 2000 
Interview, London, February 
2000 

35  Interview, Karachi, April 2000 
Interviews, Karachi and village Tando Adam respectively, April 2000 Interview, village 
Karam Khan Nizamani, April 2000. 
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inappropriate or no policies at all by the central governments. Yousuf Laghari adds, 
'the official cultivable land area (in Sindh) is 33%, but currently only 18% is under 
cultivation... there fore those dependant on the feudal (landlord) will die out if he 
does... you need someone to work the land'39. Similarly, development worker Zafar 
Junejo feels that the word has been used by those with either a political orientation or 
with Marxist and Communist beliefs and that the real issue lies in the fact that 
agriculture has never been given the status of an industry40. 

Farmer rights worker Qasim Shah and Sindhi publisher Hafiz Memon 
agree, but they are also of the view that the important issue is one of land ownership. 
If the hari works on the land, then he should also have the right to own land4'. 
Broadcaster Abbas Nasir commenting on the media's attitude towards the issue 
laments that in Pakistan the media has never really explored the depths of any issue, 
in order to reach a deciding conclusion42. This leads to further confusion in the 
term's usage. 

Haris (farmers)43: Interpreting the views of the hari is probably the most 
simple, yet the most complex. These are the people without whom the 
landlord cannot function. Yet they are the ones with the least voice. The 
haris interviewed mostly belonged to the lands of the landlords interviewed 
above, therefore their views were seen to be fairly restrained. However, this 
helped to provide a general impression of the sort of situation they were 
faced with. The haris were both Hindus and Muslims. Most were 
sharecroppers and were therefore entitled to 50% of the agricultural output 
they produced44. Almost all the haris expressed satisfaction with their 
landlord, even though many who had not even met with him. One group of 
haris who belonged to a large landlord in Hala who was also a well-known 
spiritual leader, very clearly expressed the fact that unfair treatment was 
meted out to them from time to time. There was also visible tension between 
Hindu and Muslim haris working on the same farm. Almost all the haris 
were in debt to their landlord as a result of taking out advance loans and not 
being able to pay them back. As a result, many were obliged to continue 
working for the landlord until the 

Interview, Hyderabad, April 
2000 w  ,,., •Ibid. 
40   r, 

. 
, 
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d
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41  Interview, Karachi, April 2000 Interview, London, May 
2000 Various interviews, interior Sindh, April 2000 44  This 
is explored in later sections. 
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debts were cleared, which often numbered into hundreds of thousands of rupees. 
Their interpretation of the term was simple. To the hari the feudal was 

their 'zamindar' or landlord on whose lands they and their families worked and 
through whom they had been earning their livelihood for generations. 

The issues 
The responses received from the cross-section of the community in Sindh revealed 
not only various definitions of the term, but also identified a series of underlying 
issues, which threw interesting light on the reasoning behind these differing 
opinions. These issues have been explored below. 

State failure: The most common and cited reason for the disintegration of 
the country's economy, was that of state failure. This is one aspect that rural 
landlords, urban intellectuals and farmers agreed on unanimously. However, 
it was this very failure that was touted by some as the cause of rising 
feudalism.____________________________________ 

The Jirga45 
Walking into the small sparsely furnished room, all present stand up to bow 
to the gentleman accompanying me. Tall, stately and over 70 years old, this 
is Shahnawaz Junejo, ex-PPP Senator and landlord in village Tando Adam. 
This is his Jirga or arbitration court, an age-old tradition among the rural 
areas of Pakistan, where landlords settled disputes including murder, theft, 
adultery and financial matters. Never considered legal, this method of 
problem solving still exists in many parts of Sindh. 

The cases facing Shahnawaz Junejo today were complaints by a 
hari towards his landlord of non-payment, a land dispute among two 
brothers, a mother seeking justice for her wrongly imprisoned son and two 
haris beaten by their zamindar. Shahnawaz listens to all sides and with a 
show of his hand resolves the disputes. His munshi or secretary, furiously 
takes down notes and writes out parchi's or slips for each person to be taken 
to whichever authority. Shahnawaz deems fit to further the case - the police, 
district magistrate or land grants 

In actuality, njirga is a tribal form of arbitration belonging to Balochistan and 
NWFP provinces. Due to historical Balochi influence in Sindh, this term was 
used for the similar but more individualistic form of arbitration in rural Sindh 
and remained being called so. However, a real jirga has a completely different 
form of legal and traditional methodology and is a gathering of tribal and 
community elders. 
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commission. Within minutes, the case is decided and all parties leave feeling 
satisfied. Shahnawaz then moves on to either his stables, a tour of his lands or 
meetings with other politicians, -landowners and 
acquaintances in his house. 

Shahnawaz holds hisjirga twice a week and gets up to 20 cases a 
day from all over the district. Some he solves immediately, some take 
weeks, 'but it is still better than people having to make several rounds of the 
local courts and pay thousands in bribes to get their work done' he claims. 
'This is why people come here because they cannot depend on the state 
system'. The authenticity of this system is clearly not under debate, but it 
raises the key issue of the fact that when a state fails to provide for its 
people, alternate systems always surface to take over. The jirga is the 
ultimate characterization of a feudal in Sindh, but one that hides a deeper 
issue beneath its exterior. 

During the early years of independent Pakistan, the traditional 
village administration continued to prevail, with the landlord in charge of 
the justice and arbitration system. However Hamida Khuhro claims, that 
'with the coming of Zulfikar Bhutto in the 1970s, this power was taken away 
from the landlord and transferred to the police. The police on the other hand, 
resorted to bribery and exploitation of both the landlords and the poor 
farmers, so much so that committing a crime became a very 'expensive' 
option for the victims rather than the perpetrators'.46 Similar situations 
could be found in all other sectors that were controlled by the government; 
health, education, sanitation etc. So much so, that in one aspect, people have 
begun to turn to the zamindar to protect them against the state system and 
play go-between. 

Land reforms: According to the landlords, land reforms have been probably 
the most damaging element in the agricultural history of rural Sindh, despite 
the fact that they were supposedly constituted in order to combat feudal 
assertion inherited after partition. The first of such reforms were 
implemented in 1959 by President Ayub, which decreed an ownership 
ceiling of 500 acres of irrigated and 1000 acres of non-irrigated land. Since 
many of the landlords had gifted portions of their land to their heirs to avoid 
taxes, this ceiling hardly affected them.47 As a 

Interview, Karachi, April 2000. An interesting dichotomy emerges here, as 
most accredit Bhutto with trying to preserve the traditions of rural society, 
rather than the opposite. 
Tariq Ali, Pakistan: Military Rule and Peoples ' Power (London: Johnathan Cape 
Publication, 1970). 
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result, many landless peasants never had access to the redistributed land and 
continued to work for the landlords. 

The second attempt at land reforms came in 1972 under Prime Minister 
Zulfikar Bhutto. This time, the land ceiling was further decreased to 150 acres 
irrigated and 300 acres non-irrigated land.48 The resumed land was distributed to 
landless farmers free of cost. In addition, landlords were required to pay all taxes, 
water charges, cost of seeds and half the cost of fertilizer. In 1977, the regime further 
reduced the ceiling to 100 acres irrigated and 200 acres non-irrigated land.49 Despite 
this, only 1% of landless tenants and small owners benefited, with the government 
still holding on to almost 39% of the redistributed lands.50 Most landlords still 
continue to divide their lands among family members in order to stay within the land 
ceiling and avoid reclamation of their holdings by the government. 

Rural power structures and social relations: In order to understand agrarian 
relations in Sindh, it is important to analyse the relationship between 
landlords and their haris in a village. Villages in rural areas have for 
generations been defined according to a traditional pattern of hierarchy and 
governance. This hierarchy begins with the village elder, who in most cases 
is the most powerful (but not necessarily the largest) landlord in the 
village.3 In the early part of the century, the landlord was responsible for 
most of the village administration, and all major decisions were made with 
his consent. 

This control over land and people by landlords was first brought to 
attention in 1948, when the government was forced to set up a commission 
to investigate the problems of the hari. The Hari Committee produced a 
report describing the current position of land-tenancy and occupancy rights, 
but became more known for the famous Note of Dissent by a member of it's 
Committee, Masood Khadarposh, who detailed the injustices meted out to 
the haris of Sindh by the zamindars. In response to this, the government 
legislated the Sindh Tenancy Act in 1950, which gave hereditary rights to 
the haris who had cultivated at least four acres of land for the past three 
years for the same landlord.52 However the central government was not 
willing to recognize many of 

Mushtaq-ur-Rehamn, op.cit. 
49   ,,., Ibid. 

S Akbar Zaidi, op.cit. 
, Most villages in Sindh have more than one landlord. Hamida Khuhro, Mohammad Ayub 

Khuhro: A Life of Courage in Politics (Karachi: Ferozsons Ltd., 1998). 
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the problems facing the haris, resulting in a tireless campaign by Sindhi 
bureaucrats such as Haidar Bux Jatoi and Masood Khadarposh for appropriate 
amendments to the Act which still remain unresolved.________ 

Bonded Labour 
The issue of bonded labour is an extremely controversial and sensitive one 
in Pakistan. The phenomena of private jails run by landlords and the 
chaining and mistreatment of haris is one that has received much attention 
in Sindh. The Human Rights Commission of Pakistan (HRCP) has 
unearthed several such jails in districts Mirpurkhas and Sanghar and freed 
a number of workers, mostly Hindus of the lower Bheel and Kohli castes. 
However, many other landowners have denied the intensity of the issue 
and isolate it to only a few areas in Sindh and blame the media for 
juxtaposing it onto the whole province. 

While conducting field research for this dissertation, I chanced 
upon visiting a hari goth or camp set up by the HRCP for the freed haris. 
Most were Hindus from landowners in Mirpurkhas and Sanghar districts 
and spoke of rape, torture, abuse and murder at the hands of the 
zamindars. While it is difficult to deny the truth in these allegations, it was 
also difficult to transplant the blame on all landlords. But when I 
questioned the haris as to whether they thought some were decent 
landlords, they replied, 'all waderas are evil'. Understandably so. 

Whether or not this phenomenon applies to Sindh and feudals at 
large is still debatable. However, it has done much to stereotype the image 
of the feudal. There is much more behind the issue of bonded labour, such 
as the phenomena of advance loans taken by haris who are then unable to 
pay them back and run away, leading the landlord to either chase after 
them and bring them back, or to shoulder the debt by themselves. In no 
way are we trying to defend the atrocities that these haris have been victim 
to. However, the issue is complex and one that requires a great deal more 
study and understanding in order to come up with a legal and social 
solution. 

Currently, haris in Sindh are sharecroppers who are leased out 
land by the zamindar in lots of 10-15 acres on which to cultivate crops 
according to the latter's specifications. In turn, these haris are free to 
further sublet parts of this land to other haris, if they so wish. While the 
hari supplies the labour (usually his family members) and farming 
implements, the zamindar supplies the agricultural inputs such as seeds 
and fertilizer. As payment, the zamindar provides a 50% share of the 
agricultural output to the hari. However, the zamindar leases out only half 
of his total land to sharecroppers and cultivates the remaining half 
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himself with the help of wage labour, maintaining those profits53. While such a 
system provides the hari with a form of independence, he is still very much 
dependant on the zamindar for shelter, security and land tenancy, as indicated by the 
haris interviewed. 

Farm mechanization: According to academics and agriculturists, farm 
mechanization has played a major role in changing the role of the 'feudal' in 
Sindh. Until mechanized farming was introduced in the 1950s-60s, all 
landowners who owned more than 20 acres employed sharecroppers.   With 
the introduction of tractors, the size of landholdings gradually increased due 
to an increase in output per acre, mostly at the expense of the sharecroppers 
who had less land to till. However, many researchers claim that while 
tractorization does increase agricultural output, it does not drastically 
displace farm labour as suspected, but rather modifies the nature of farm 
labour by introducing wage workers.55 Off-farm activities increase, as does 
the interaction with urban markets and new mechanical skills are required 
for operating tractors, which open up new opportunities for urban and rural 
labour. 

The role of the landlord then changes in this capacity as his 
interaction is now not just limited to his haris, but with related elements 
such as seasonal wage laborers, tractor owners , seed and fertilizer 
manufacturers and irrigation officials. His actions are affected by 
agricultural pricing policies, market conditions, and government taxes on 
farm inputs, income and land. This process has, therefore, affected the 
landlord much more than the sharecropper, who continues to plough his 
portion of the land with traditional methods such as bullock carts. 

The rural-urban divide: The urban population of Pakistan has grown from 
18% of the total population in 1951 to over 32% in 199858 Sindh has 
experienced the greatest increase among the provinces from 30% to a 
phenomenal 50%.59 Already the country's largest city and the national 

53  Alavi, Stevews and Bentocci (eds.), op.cit. 
54   Ibid. 
55   S Akbar Zaidi, op.cit. 
56  Dr. Mubarak Ali, Jagirdari (Lahore: Fiction House, 1996). Very few landlords 

actually own tractors due to the high cost of maintenance and its seasonal 
requirement to prepare land for planting. They simply rent them on a short-
term basis. 
The population issue is a disputed fact in Sindh, as nationalists have accused 
the federal government of providing lower figures in order to allot fewer 
resources than what Sindh would otherwise be entitled to. Ali Reza, 'How 
Urban is Pakistan?', publisher unknown, 1999. 
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trading and financial center and seaport, Karachi was also the country's first capital 
after partition. This was the beginning of a rural-urban divide that ignored rural 
Sindh almost completely and provided Karachi with exclusive infrastructural 
support, investment and manufacturing 

.  60 
capacity. 

Due to this, the rural areas have to this day remained deprived of even the 
most basic services and struggle to earn a decent existence. Karachi being an 
exception, practically no representation was given to Sindh in the higher echelons of 
the army or the bureaucracy and a meager pick of scarce resources such as 
education, health or physical infrastructure. This was echoed in the responses of both 
the urban and Sindhi intelligentsia, who hold this fact responsible for the rise of rural 
poverty in Sindh. 

Mohajir identity and Sindhi nationalism: The fact that almost 40% of 
Sindh's prime agricultural land passed into the hands of non-Sindhis after 
partition, while three-fourths of Sindhi peasants still own no land at all, is 
particularly painful for the natives.61 This dates back to the time of partition 
when the government declared all lands left behind by Hindus in Pakistan as 
'evacuee property' and allotted it to Muslims coming in from India. These 
Muslims were the Urdu-speaking mohajirs and this allocation became the 
main bone of contention between the native Sindhis and non-Sindhis.6 

After a landslide victory in Karachi during the 1988 general 
elections, the mohajirs have completely transformed the political scenario of 
Sindh. Coming mostly from Urdu-speaking, urban middle-class 
backgrounds, the mohajir political group MQM, has never been tired of 
stressing the contrast between its own middle-class character and the 'feudal' 
character of its opponent, the PPP. In return, the Sindhi political community 
by defining its narrow interest as the national interest of the 'Sindhi people' 
has repeatedly failed to represent the interests of the mohajirs.63 Sindh in 
itself never managed to create an indigenous middle-class who could 
counter the mohajir elite, leaving the 

60 Abbas Rasheed and Farida Shaheed, Pakistan: Ethno-Politics and Contending 
Elites, United Nations Research Institute for Social Development, Discussion 
paper No.45, June 1993. 

61 Prof. Eqbal Ahmad, The Roots of Violence, downloaded from 
www.zmag.com/akhbar; September 1999. 

62 Another major source of conflict in Sindh has not been covered in this 
discussion has been the issue of controlling resources between Sindh and 
Punjab, leading to a widening rift between the two provinces. 

63  Prof. Eqbal Ahmad, op.cit. 
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landlord community to be the main target of political and social antagonism by a 
group desperate to find its own identity. 

What is interesting is that there also exists the argument that the MQM was 
in fact a reaction to the Sindhi nationalist parties such as Jeay Sindh (Long Live 
Sindh) and Sindhudesh (Land of the Sindhis), which were entrenched in opposition 
to military rule in the 1980s. The MQM, initially, supported these movements 
against the military dictatorship, then turned upon them after winning the elections in 
1988, leaving such movements in further turmoil.64 As a result, a multi-faceted 
conflict emerged, whereby the Sindhi nationalist movement was not only struggling 
against a federal government indifferent to the plight of the Sindhis, but also against 
the now politically powerful class of mohajirs. 

Sindhi Conference 
The World Sindhi Congress is a non-profit organization set up in the UK 
and the USA by a group of Sindhi's living abroad. Its aim is to advocate for 
the rights of Sindh and Sindhi's and provide relief services amongst the 
people of Sindh. It recently held its annual conference in London this year, 
which was attended by Sindhi academics and politicians from India, 
Pakistan, Canada and the UK. The tone of the conference was highly 
charged against the current and previous governments in Pakistan and above 
all, against Punjab province. The speakers spoke openly about separatism 
and the injustices meted out to Sindh by the federal government. 
Independence from Pakistan was touted as the only solution. 

Despite the fact that many of the grievances were genuine, the rally 
of cries shouting separatism, never addressed the point that unless the 
problems of Sindh are not solved at a provincial level first, any sort of 
political outcry would be futile. As one speaker pointed out 'Sindh has more 
political leaders than it does followers!' Such anger and harsh sentiments 
leave a bitter aftertaste, especially for those who would like to see Sindh as 
an integrated part of the country whose problems need to be addressed at a 
national level. 

The arguments 
From the interviews conducted, we can derive the following pattern of 
argumentation: 
a) Feudalism still exists as a form of social relations in rural areas, but a new 

'feudal culture' is emerging in urban areas as well, where the 

Discussion with Mr. Haris Gazdar, London, August 
2000. 

 65  Attended by the author, July 2000. 
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'new rich' are exercising their control over the poor and influencing the politics 
of the provinces. 

b) Those who believe this are being insensitive and ignorant to the real issues and are 
using such arguments to malign the landlord class and further their own ulterior 
political motives. 

c) Feudalism no longer impacts upon rural livelihoods in Sindh and that the role of 
the landlord is changing into a passive one. The continuing poverty found in 
many parts of the province is due more to state apathy and the inability to keep 
up with capitalist agriculture, rather than the 'myth' of feudalism, which is being 
used as a political tool by a failed state and intelligentsia. 

In order to get behind the real crux of the debate, these issues need to be 
juxtaposed against those who are taking part in the debate and analyse their 
responses in the light of contemporary society in Sindh today. 

Discourse and practice 
Sindh is a land. of isolated villages and settlements - without the zamindari 
safeguard there is no bulwark against the depredations of the bandit state. 

Hamida Khuhro* 

At this point, it is important to keep in mind the fact that the issue is not 
whether or not feudalism exists in Pakistan, as this is a matter of personal 
opinion. What needs to be seen, is why the term is in such frequent use, 
what it is being used to describe and by whom. 

'Feudal' identity: Urdu writer Aqueel Abbas Jafri lists 25 landowning 
families in Sindh in his book 'Pakistan kay Siyasi Waderay' (The Political 
Waderas of Pakistan), all having been involved in either provincial or 
national politics. However it is the title of the book that draws one's 
attention. Firstly, it automatically creates the assumption that all waderas are 
politicians. Secondly, the translation of the word 'wadera' depends on the 
translator's interpretation of the term. Typically a wadera is a Sindhi elder. 
In contemporary Sindh this title is conferred on a landowner, also known as 
a 'zamindar' in literal terms. More powerful and often more revered than a 
wadera is the 'pir' or spiritual leader and considered as saints by their 
followers. Actually they are large 

Dawn, 29 June 1999 
Aqil Abbas Jafri, Pakistan Kay Siyasi Waderay, 2nd Edition (London: Book Makers, 
1994), Urdu. 
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landowners themselves, having also been rewarded with land grants by the early 
rulers of Sindh for spiritual services.67 

Such interpretations then beg the question; 'who is a feudal?' Is he the 
'wadera', the 'zamindar', or the 'pir"? By talking to various people, it seemed clear 
that those who were separated from the rural areas such as academics and civil 
society used the term's 'wadera' and 'zamindar' interchangeably, to refer to the rural 
landlord. However to the rural populace and more importantly to the hari, these two 
terms had very specific and individual meanings. To them, the 'zamindar' was the 
landowner on whose land the hari worked and earned his livelihood. The 'wadera' 
however, was the person who commanded respect in the village in terms of his social 
status and political power. He was not necessarily a bad person, but was susceptible 
to corruption and highhandedness. He could be the local zamindar, or he could be 
the patriarch of a household in the village. If looked at in these terms, the feudal then 
can be a variety of persons in the social structure of a village and not necessarily just 
the landlord. However, contemporary urban society, coupled with the political 
overtones of the last two decades, has termed the 'wadera/zamindar' as the ultimate 
feudal not taking into account the distinction described above and, therefore, missing 
out the key element of social relations and power structures in the province. This 
lack of distinction makes clear the tone and the target of the debate. 

Feudals and politics: Politically, Sindh recognizes itself as the 
province that first sought the partition of India in 1938 and was the only 
Muslim-majority province to support the Pakistan Muslim League in 
1945.b9 It is the omission of these services by successive governments that 
angers many Sindhis. 

Whereas a number of Sindhis belonging from landed families such 
as the Jatois, Junejos Soomros and Shahs who have retained seats in the 
Provincial Assembly, there have been only a handful who have made it to 
the National Assembly or who have held key positions in the bureaucracy. If 
the landlord still wields so much power in his area, why does he not get 
elected from his home constituency every time? Since the 1990 general 
elections that brought Nawaz Sharifto power, rural Sindh 

67 F.D. Sarah Ansari, Sufi Saints and State Power (UK.: Cambridge University 
Press, 1992). 
This information is based on the field research conducted for the dissertation 

69 See Mushtaq-ur-Rehman, op.cit.; Sagata Bose and Ayesha Jalal, Modern South 
Asia: History, Culture and Political Economy (London: Routledge, 1998). 
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has seen the fragmentation of its various political parties into even smaller and more 
detached groups. These groups have been formed by the younger breed of political 
activists and followers of G.M.Syed, the founder of the Sindhi nationalist movement, 
rather than by landowners. This was especially so since many were disappointed 
when Benazir Bhutto, on whom landowners had their hopes pinned for appropriate 
agricultural and land policies, failed to deliver. 

Haris on the other hand, are equally disillusioned with the fact that 
those who considered themselves the closest to the land and therefore able 
to understand the plight of the farmers, followed their own ends once 
elected. 'Now the vote goes to whomever can deliver, be it a landlord, or a 
businessman,' claims one hari. This can be illustrated by the fact that some 
of the largest landowners in Sindh such as Pir Pagara, have lost elections in 
the past few years. 

The media: The greatest effect any form of discourse has had on this topic 
has been that of the print media, especially the English press '. By presenting 
the views of many, it seems that the press has added to the confusion 
surrounding the term without actually pinpointing its source. Letters to the 
editor and articles use titles such as 'The Feudal Hold', 'The Bane of 
Feudalism' and 'Is Feudalism Dead?'72. Excerpts read as follows: 

 
Feudals and landlords are holding vast areas of fertile lands, 

calling the shots and dictating to the governments in power.. .many 
feudal lords maintain their private jails where they keep in forced 

confinement helpless law-abiding (citizens).  
Letters to Editor, Dawn, 29 May 2000 

The landed aristocracy of 1947 has by now sublimated itself into a 
new hybrid ruling elite. With the unscrupulous misuse of his 

political power, the feudal lord has been spreading his tentacles in 
every direction.  

Masud Mufti, Dawn, 23 April 2000 

It has been an irony that our intelligentsia in whatever form it is. 
kicks up debates in an ambiguous manner whereby it hits some 
covert targets through camouflaged issues. The current wave of 

70  Interview, village Karam Khan Nizamani, April 2000 
71  For the purposes of this study, the English media, primarily Dawn newspaper, 

has been the most accessible and therefore the most used. 
72 Dawn, Karachi, March-May 2000. 
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debate on the so-called feudalism also appears...as part and parcel of the 
above theory. 

Letters to the Editor, Dawn, 13 April 2000 

.. .a hari gets 16 acres to cultivate per annum.. .then there will be 6 
haris per 100 acres...and 6250 haris per 100,000 acres...if we 
multiply 6250 haris by 4, the number would be 25,000 voters. Even 
a District Council seat requires 10,000 votes, a Provincial 
Assembly seat 100,000 votes and a National Assembly seat 250,000 
votes. How does that enable a person to win.... 

Letters to the Editor, Dawn, 27 March 2000  
 
While the landlords see such remarks as pure propaganda against them, the 
urban intelligentsia takes another view. Those such as Asad Sayeed think 
that 'cultural symbolism has been very influential in reinforcing stereotypes, 
but it is not necessarily related to the issue'.73 Ibrahim Joyo points out that 
'the number of Sindhi daily newspapers has risen from one in post-partition 
to 40. This has provided those such as the mohajirs and the emergent Sindhi 
middle classes to use the press to wage their own wars against each other in 
a search for identity and mutual acceptance'.74 Zafar Junejo adds to the 
unreality of this hyped media frenzy; 'people in Sindh will vote for the 
dominant PPP, but they will not read its newspaper 'The Bakhtawar'. They 
will instead read 'Kawish', the mainstream Sindhi daily brought out from 
Hyderabad'.75 This therefore leads to an imbalance in opinions and ideas, 
making feudalism both the victim and the perpetrator. 

State and society: It seemed clear that most landlords were still very much 
involved in the affairs of their village and see it as a personal crusade to 
make matters as improved as possible. Zulfiqar Jamote when in office as 
senator, provided roads, electricity, schools and water to his village, 
Maityari. Others who are not involved in politics such as Rais Ali Ahmad 
Nizamani, have fried time and again to motivate the government to improve 
the rural situation. He narrates one incident where, 'I requested the then 
Governor of Sindh to assist in rebuilding the dilapidated government boy's 
high school and a new girl's school. The Governor instructed his District 
Commissioner to investigate the situation and report back to him. Six 
months passed, but neither the 

73  Interview, Karachi, April 2000. 
74  Interview, Hyderabad, April 2000. 
75   Ibid. 
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Commissioner ever came, nor the Governor and it was impossible to do anything 
much ourselves, unless we received Government approval'.76 

As a result, it is the landlord that the hari goes to in time of need. 
be it to borrow money, to settle legal affairs or to seek advice regarding 
personal problems (jirga aside). This was made clear by all the haris 
interviewed. However, even the haris believe that basic necessities such as 
health, education and infrastructure are the responsibility of the state and it 
is the state's failure to provide that drives them to visit the landlord 
constantly. It is this socio-political nexus that has enabled landlords to 
maintain their networks of patronage, while at the same time, proving a link 
between the state and people that would otherwise have been unnecessary 
had the state delivered its promises. Such a link, however, is easily 
exploitable in a country like Pakistan and this exploitation by some 
landlords, has prompted it to be termed 'feudalism'. 

Figures show that in the 1980s, farms of<5 acres accounted for 
74% of all farms and cultivated 38% of total cultivable area. In the 1990s 
this increased to 81% and 43% respectively. During the same period, the 
large farm category (>60 acres) increased from 3% to 7%.77 With the 
current military regime's resolve to bring all sectors of the economy under 
effective taxation, large landlords in Sindh have shown some signs of 
uneasiness. This was illustrated by an article in Herald magazine's April 
2000 issue, which reported of a conference attended by 250 Sindhi landlords 
to discuss issues of proposed land reforms and agricultural taxes that would 
affect them negatively.78 Not only do such actions illustrate the distrust of 
the landlords on the state, but also that a lack of a proper agricultural system 
for the past 50 years has made them weary to constant changes. As a result, 
the friction between the two widens, leaving the social structure of rural 
Sindh neglected as always. 

Consequences 
...the urban Sindhis prefer to call it feudalism which keeps the peasants in 
bondage...and prevents the growth of a Sindhi middle class; while many 
rural Sindhis...call it land ownership, diluted into a partnership between the 
zamindar and hari regulated by tenancy laws.... M.S. Korejo, 2000 

76 Interview, Karam Khan Nizamani, April 2000. 
77 Dawn Opinion, 20 May 2000. 
78 At the time of writing this paper, no further update could be obtained about the 
status of this group. 
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Considering the above, the debate can now be viewed as a closed discussion 
of sorts. Those who talk about feudalism as being the 'bane' of society, 
choose not to talk about the various other 'banes' such as a failed state, the 
inability to move beyond a post-colonial outlook and a lack of acceptance of 
responsibility towards the people of a nation. While all these issues are 
openly discussed in Pakistan to a large extent, when it comes to Sindh, what 
heads the agenda is the feudal influence. 

This brings us back to the two distinct forms mentioned earlier that 
the debate on feudalism in Sindh hinges on; a set of economic relations and 
an obstacle to institutional reform. Analysing the discourse and the 
underlying issues within it, we can see that both are inextricably linked to 
each other. Agriculture is the primary contributor to the country's economy. 
The transfer of resources from agriculture was to the tune of Rs. 156 billion 
during 1981-1990 and thrice that in the last decade, with the agricultural 
sector contributing Rs. 47 billion in 1990-91 to the government.79 Sindh 
takes the lead in this sector. Landlords in Sindh have been farming land for 
generations. Where in British colonial times, the landlord or jagirdar was 
not taxed, after partition the zamindar was and still is. Instead of being a 
member of the rural countryside's nobility, the zamindar was now a crucial 
player in the country's economy and part of the social system just like the 
industrialist, the businessman and the politician. As pointed out earlier, the 
producer was now separated from the means of production through the 
middleman, moneylenders, traders and transporters. 

This brings us to the link to institutional reforms. The state's 
intervention after partition caused a major imbalance in the way 
administrative and social services were provided. Instead of using the 
landlords to perhaps increase the efficiency and productivity of rural 
infrastructure, they were virtually bypassed by the state apparatus and were 
instead made prone to a series of shifting patterns of policy such as land 
reforms, mechanization and agricultural taxation. While in most countries 
such measures would be highly productive, in Pakistan they failed to make 
an impact, thus leaving landlords, farmers and the state in a flux of 
confusion which only worsened the economy. 

The former view of the economic and social control of landlords 
prompted those exposed to such influence to view them as traditional 
'feudals' and hence prey to all the aspects of tyranny and political power. 
These were workers of the hari movement, Sindhi nationalists and the new 
occupants of Sindh, the mohajirs. This term was then borrowed by the 
media and civil society and human rights groups, who went on to 

71 Dawn Opinion, 12 May 2000. 
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portray the landlord as the ultimate feudal, commenting on his lifestyle and 
ownership of land. Here then, feudalism can be defined as used in such discourse, as 
a state of mind and way of life that has been continuing for generations and centers 
on control and domination and not necessarily the rural landlord. 

This word play has done much to brush issues under the carpet as it 
were. One cannot assume that since landlords still exist in a society, so does 
feudalism. However, because feudalism was once equated with landlords, it 
is convenient to believe that this is still the case. As one commentator has 
put it, 'today, feudalism has become a metaphor for all that is wrong with 
Pakistan's economy and society' and one needs to look no further. But 
further is exactly where one needs to be looking. 

Conclusion 
the persistence of feudal (and colonial) cultures is a failure of the 
post-colonial elite to spawn alternative values and styles as 
foundations of a new culture ... it is a failures of this magnitude on 
the part of the state and the elite that ... help sustain feudal values in 
our society. 

Late Professor Eqbal Ahmad 
 
 Much of the debate in Sindh is linked to the issue of the ownership of 
agricultural production and the disintegration of a national economy 
intertwined with ethnic conflict, as well as a historical track record of rural 
domination by landlords leading to the entire group being seen as a whole. 
Since feudalism was a context of agrarian social relations, all landlords 
whose primary source of income was agriculture were termed feudals. 
However, contemporary society in Pakistan, like any other modernizing 
society, also shifted towards capitalism, thus changing the nature of agrarian 
social relations. The state in Pakistan has not been successful in 
implementing the nature of these economic changes. This is very clear from 
both its political and economic record of military rule and rising debt. 
Within this scenario, those that have been victim of state misuse have 
targeted the state, while those who have been neglected by the state have 
chosen to target those elements that the state had chosen to reform, but 
failed to do so, in this case the feudals of pre-partition. 

In Pakistan today industrialists, politicians, social activists are all 
said to have 'feudal mentalities', drawing parallels between the dominating 
landlord and the dominating urban businessman or politician who is equally 
ruthless and controlling in his respective field. Everything  

m S.M.Naseem, Dawn Opinion, 18 May 2000. 
www.zmag.com/akhbar 
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that is irrational or illegal becomes feudal. Thus, one cannot isolate only the landlord 
as being a feudal. 

Feudalism then translates more into a label for those who control and 
subjugate, rather than a historical referral to a particular social group of people who 
have access to hereditary lands and wealth, that ultimately goes back to colonial 
times. The debate then emerges out of the area of discourse and into one that 
identifies wider political, economic and social issues in Pakistan. 

In order to conclude this research, it is imperative to return to one 
of the points raised by a section of the interviewees. If feudalism is a form 
of economic and political control, then it has and still exists in many 
societies and transcends the agrarian setting. One cannot use the term 
specifically with which to define the growing problems of a troubled nation. 

As Hamida Khuhro and Yousuf Laghari point out, the feudal if 
seen in contemporary terms, is undertaking vital social and economic 
functions in Sindh today. He is an agriculturist providing the country with 
its food source and farmers with livelihood, and he is a political and social 
link between state and society, providing support where none exists. It is 
within this nexus that one must view the issue. 

Landlords and agriculturists would like to see the relationship 
between the state and the zamindar as a historical one of partnership and a 
division of labour. However, as illustrated above, both the state and the 
zamindar have been seen to undermine the other during various points in 
Pakistan's history. Where one outlook to this history sees the partnership 
dissolving at the expense of the landlord's role in society and economy, 
another sees it as the state trying to rejuvenate interest in the landlord. 
Somewhere within this spectrum, the functions of partnership and division 
of labour have been lost. This dichotomy of state-zamindar relations then 
raises the ultimate question; is it the strength of the traditional order of rural 
power and domination that has led to Sindh's current political and economic 
crisis, or is it the weakness of our modem institutions such as the economy, 
judiciary and the electoral system that has sustained this order, bringing 
about moral and political decay? It is this question that needs to be 
addressed by all concerned rather than hiding behind the rhetoric of 
'feudalism'. 

81   Ironically, many of these urban industrialists and politicians themselves have 
acquired vast tracts of land in rural Sindh, creating an even wider definition of 
the 'feudal class'. 



 
Notes for Contributors 

1. Manuscripts should be typewritten, on one side of the page only, double-spaced 
with wide margins. All papers should be numbered consecutively. Titles and 
Sub-tides should be short. 

2. Length of the paper should be between 15-25 pages. 
3. The first page of the manuscript should contain the following information: (i) the 

due; (ii) the name(s) and institutional affiliation(s); (in) an abstract of not more 
than 100 words. A footnote on the same sheet should give the name and present 
address of the author. The contributors are paid a modest honorarium. 

4. References should be at the end according to the following samples: 
Books *   Abdul Hamid, Muslim Separatism in India (Karachi: Oxford University 

Press,-1971), pp. 17-23. 
Articles 

*   H.K. Kim, L.M. Goreux and A.D. Kendrick, "Feedback Control Rule for 
Cocoa Market Stabilization", in WC. Labys (ed.), Quantitative Models of 

Commodity Markets (Cambridge, Massa chusetts: Ballinger Publishing 
Company, 1975), pp.233-63. *   Mohammad B. Alam, "Carter, Camp David and 

the Issue of 
Palestine", Pakistan Horizon (Karachi), Vol.45, No.l, 1992, pp.75-83. 

Documents 
*   Nicholas Mansergh (ed.). The Transfer of Power, 1942-47, Vol.XI & XII, 

London: Her Majesty’s Stationery Office, 1982, pp.234-5. 
5. Papers accepted become the copyright of the journal, unless otherwise specifically 

agreed. 
6. Submission of an article will be taken to imply that it has not been previously 

published and that it is not on offer to any other publisher. Pakistan Study 
Centre welcomes expressions of all shades of opinion, but responsibility for 
them rests with their authors. 

7. The manuscripts should be sent to the Editor, Pakistan Perspectives Pakistan 
Study Centre, University of Karachi. 

Subscription 
Single Copy           :               Rs. 250, US $ 10 Special Issue           :               
Rs. 300, US $ 15 Annual               :               Rs. 500, US $ 20 

All orders must be accompanied by payment. Surface mail postage is included in the 
subscription. Air charges are additional. 

For details contact the Administrative Officer, 
Pakistan Study Centre, P.O. Box 8450, University of Karachi, Karachi-75270, 

Pakistan. Ph. 9243194, Fax. 9243189 E-Mail -pscku@wtmeca.net, 
pscuok@yahoo.com 



 

 


